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“Christ, the Seed of the Abraham, Isaac, and Jacob, Blesses All Nations with Absolution and Salvation.” 

... and in thee shall all families of the earth be blessed.

Genesis 12:3.

Introduction.


How are the nations blessed in Abraham?  The nations are blessed in Abraham because the Savior descends from him.  For this reason the Lord says, remarkably, that all nations, from the beginning of time to the end of time around the globe are blessed in Abraham.


All men from the beginning of time to the end of world and everywhere around the globe are Blessed in Abraham because the Savior of the world is the Seed, Child, of Abraham.  Abraham’s Child delivers men from the consequences of sin and grants life everlasting.


The Seed of Abraham accomplished this by His Passion.  Just as we learned that the Seed of the Woman, Jesus of Nazareth, crushed Satan’s head and rule over men by sin by suffering the consequences of the sins of men, so also the Bible assumes that understanding that the Seed of Abraham, Jesus of Nazareth, brings blessings to all nations by His Passion.  With regards to these passages, the Lord emphasizes the positive, namely, the Blessing of Salvation and Life Everlasting by the Passion of Christ but in ancillary points we do see Christ’s Passion, namely, in the Sacrament of the Ram and the Shedding of Blood for the Covenant.


This Seed of Abraham descends through his child Isaac and his grandchild Jacob on through to David and finally to the Virgin St. Mary.


Jesus of Nazareth, the Seed of Abraham, Isaac, and Jacob, blesses all nations with absolution and salvation by the Passion of Christ.

I.  The Seed of Abraham, Isaac, and Jacob, namely, Jesus of Nazareth, Bless All Nations with Salvation and Life Everlasting by His Passion.
A.  Deliverance from the fall into sin comes through the Seed of Abraham, Isaac, and Jacob.

As we go through the line of descent of the Seed of the Woman, the Savior of the World, Jesus of Nazareth, we see that He delivers men from the thralldom of the devil.  In the early history of the world, Noah’s father, Lamech exhibits his faith by the thought that perhaps his son, Noah, would be the deliverer from sin.  Moses writes:

And Lamech lived an hundred eighty and two years, and begat a son:  And he called his name Noah, saying, This same shall comfort us concerning our work and toil of our hands, because of the ground which the LORD hath cursed.

In other words, Lamech believed Noah was the Promised Seed of the Woman.  Lamech indicates this because he thought Noah would be the one to deliver men from the God’s curse brought on by Adam’s sin.
  While Lamech, like Eve, erred in the person – Eve thought murderous Cain was the Promised Savior – nevertheless, he exhibits his faith in the Savior from sin, the Promised Seed of the Woman.  Luther writes:


Moses merely touches on this account concerning the name of Noah.  Nevertheless, the story deserves our rather careful examination.  Lamech was living when Enoch was carried away out of this life to the other, deathless life.  And so, after God had bestowed such great honor and had performed so outstanding a miracle in transporting Enoch, a human being like ourselves, from this lowly kind of life to eternal life ... then the holy fathers, quickened and incited by their joy, came to believe that now that happy day of the fulfillment of the promise was near at hand.  For it was a unique manifestation of divine mercy that Enoch was taken away to the Lord alive.  Therefore just as Adam and Eve, after the promise had been given to the, had come to hope – because of their excessive joy over seeing a human being like themselves – that Cain was that Seed, so, in my opinion, Lamech – because of a pious mistake – gave this name to Noah at birth and said:  “He will bring us comfort and will deliver us from the hardships of this life.  Now original sin and the punishment of original sin will come to an end.  We shall be restored to the state of perfection; the curse which the earth has borne on Adam’s account will cease; and the other sorrow inflicted on mankind on account of sin will come to an end.”  Thus after Lamech has seen that his grandfather [Enoch] has been taken away to Paradise without pain, sickness, and death, he assumes that Paradise with all its glory will follow at once.  It is his opinion that Noah is the promised Seed and that he will bring about the restoration of the world.  For he plainly insists that the curse must be removed.  Yet the curse, or the punishment for sin, cannot be removed unless original sin itself is first removed.


From Noah comes Shem, from whom the Messiah would descend through Father Abraham.  Moses writes:

And he [Noah] said Blessed be the LORD God of Shem ... .

The Rev. Dr. George Stoeckhardt writes:


Noah declared, “Blessed be the Lord God of Shem,” ... the true living God, the Promised Savior being the God of Shem, God choosing from the generation of Shem His own peculiar people, Israel being God’s people.  Yes, the God of Israel is the true God, because it is out of the seed of Shem, out of Israel came forth the Man, the Lord, the Promised woman’s Seed.  Salvation came from the Jews.


From Shem came Abraham.  And from Abraham comes the Blessed Seed of Abraham, the Savior, the Seed of the Woman.  Moses writes of the Savior descending from Abraham:

And I will bless them that bless thee, and curse him that curseth thee:  and in thee shall all families of the earth be blessed.

Again, Moses writes of the Savior descending from Abraham:

And the LORD said, Shall I hide from Abraham that thing which I do; Seeing that Abraham shall surely become a great and mighty nation, and all the nations of the earth shall be blessed in him?

Again, Moses writes of the Savior descending from Abraham:

And in thy seed shall all the nations of the earth be blessed; because thou hast obeyed my voice.

Here the Lord makes it explicit that the Blessing of Abraham is that His Seed (Child) it the Promised Savior.  The Apostle St. Paul writes:

Now to Abraham and his seed were the promises made. He saith not, And to seeds, as of many; but as of one, And to thy seed, which is Christ.


From Abraham the Seed of the Woman descends through Isaac, Abraham’s son, and Jacob, the son of Isaac.  Moses writes of this descent of the Seed of the Woman through Isaac and Jacob:

Sojourn in this land, and I will be with thee, and will bless thee; for unto thee, and unto thy seed, I will give all these countries, and I will perform the oath which I swear unto Abraham thy father; And I will make thy seed to multiply as the stars of heaven, and will give unto thy seed all these countries; and in thy seed shall all the nations of the earth shall be blessed ... .


Moses writes of the Savior descending from Jacob:

And thy seed shall be as the dust of the earth, and thou shalt spread abroad to the west, and to the east, and to the north, and to the south; and in thee and in thy seed shall all the families of the earth be blessed.


The Savior from sin is the Seed of Abraham, Isaac, and Jacob.  Through the Seed of Abraham all nations from the beginning to the end of time are blessed with the forgiveness of sins, salvation, and life everlasting.

B.  The Seed of Abraham Blesses All Nations by His Passion.


This Wonderful Blessing of all nations by the Seed of Abraham, Isaac, and Jacob, comes by the Passion of Christ.  The prophet Isaiah writes of Christ’s Passion:

As many were astonied at thee; his visage was so marred more than any man, and his form more than the sons of men;  So shall he sprinkle many nations; the kings shall shut their mouths at him:  for that which had not been told them shall they see; and that which they had not heard shall they consider.


In the first place the prophet Isaiah reveals Christ’s Passion when he writes of Christ being disfigured like no other man.  Christ was disfigured like no other man because He bore the guilt and punishment for the sins of all men.  Our sins and the sins of all men disfigured Him.  Christ speaks of His disfigurement because He bears the guilt and consequences of our sins:

Let not them that wait on thee, O Lord God of hosts, be ashamed for my sake:  let not those that seek thee be confounded for my sake, O God of Israel.

This prayer is remarkable.  Christ is disfigured beyond imagination because He suffers for what we have done.  Yet He prays that we not stumble because of His disfiguration for us.  That is amazing.  Even in the depth of His suffering and disfiguration because of us He thinks not of Himself but of us so that we not lose our Salvation because of what ugliness of ours He suffers for us.  The Passion of Christ reveals God’s Mercy toward sinners but also reveals at the same time the Great Cost to save men from their sin.  The Apostle St. Paul writes:

But God commendeth his love toward us, in that, while we were yet sinners, Christ died for us.  Much more then, being now justified by his blood, we shall be saved from wrath through him.  For if, when we were enemies, we were reconciled to God by the death of his Son, much more, being reconciled, we shall be saved by his life.  And not only so, but we also joy in God through our Lord Jesus Christ, by whom we have now received the atonement.

The Rev. Dr. Francis Pieper writes of the Passion of Christ revealing God’s great wrath over sin but more importantly His Mercy because His wrath over sin fell on God Himself in order to save men from their sins:

According to Scripture, Christ’s death reveals both God’s love and God’s wrath.
  This truth is brought out in this very passage, Rom. 5:8-11:  “Hated by God, ... lying under God’s wrath, we were reconciled to God.”  Love prompts God to reconcile us to Himself by the death of His Son, that is, to render satisfaction to his punitive justice.  Scripture teaches that God’s compassionate will or love does not preclude the settlement with the righteousness of God, but includes it.

The Lutheran Church confesses that Christ’s Passion reveals, most importantly God’s Mercy toward sinners, but also reveals the gravity of our sin because of the Cost
 for our salvation:

Yea, what more forcible, more terrible declaration and preaching of God’s wrath against sin is there than just the suffering and death of Christ, His Son?  But as long as all this preaches God’s wrath and terrifies men, it is not yet the preaching of the Gospel nor Christ’s own preaching, but that of Moses and the Law against the impenitent.  For the Gospel and Christ were never ordained and given for the purpose of terrifying and condemning, but of comforting and cheering those who are terrified and timid.


With His Passion Christ Sprinkled, as the prophet Isaiah writes, the nations with the Fruit of His Passion through the Gospel to forgive sins and save.  In this way Christ Blessed nations as the Lord Promised to Abraham, Isaac, and Jacob.

II.  Christ, The Seed of Abraham, Isaac, and Jacob, Blesses the Nations with Salvation by the Gospel through Faith.

A.  The Passion of Christ was Reflected in the Sacraments of the Old Testament through which comes salvation.


While the Promise to Abraham, Isaac, and Jacob, are positive, thankfully reminding them and all men that their Child would bless all the nations with life everlasting, they assume the Passion of Christ revealed in Genesis 3:15.  This Price, while perhaps not obviously reflected in these Wonderful Promises to Abraham, Isaac, and Jacob, are reflected in the Sacraments of the Old Testament.  


Moses writes of the Sacrament of the Ram on Mt. Moriah that saved Isaac’s life:

And the [Angel] of the LORD
 called unto him out of heaven, and said, Abraham, Abraham:  and he said, Here am I.  And he said, Lay not thine hand upon the lad, neither do thou any thing unto him:  for now I know that thou fearest God, seeing thou hast not withheld thy son, thine only son from me.  And Abraham lifted up his eyes, and looked, and behold behind him a ram caught in a thicket by his horns:  And Abraham went and took the ram, and offered him up for a burnt offering in the stead of his son.


In the Sacrament of the Ram we see the Passion of Christ.  For the Sacrament of the Ram spared Isaac’s life through the shedding of blood.  The ram’s shed blood, however, did not save Isaac but rather the Blood of Christ.  The Blessings of the Shed Blood of the Son of God were communicated to Isaac through the outward physical Sign or Sacrament of the Ram.  God’s Word or Promise was in, with, and under, the blood of the ram, to communicate to Isaac Salvation in Christ.
  It is certain that Isaac did not despise the Sacrament as do many Christians in our day despise the Sacraments of the New Testament because it saved his life.  Indeed, the Sacraments spare the lives of all men who believe.  The Apostle St. Peter writes:

The like figure whereunto even baptism doth also now save us (not the putting away of the filth of the flesh, but the answer of a good conscience
 toward God,) by the resurrection of Jesus Christ ... .
 

It is but a pity that so many despise the Sacraments of God.


The entire Sacrificial System of the Old Testament was actually a Sacramental system, conveying to men the Free Forgiveness of all sins for Christ’s Sake.  The Old Testament Sacraments had the appearance of sacrifices in order to point the people to the coming Sacrifice of the Son of God for their sins and the sins of all men.  The Sacraments of the Old Testament actually conveyed to all men the Free Forgiveness of sins won for them and all men by Christ.  The Apostle St. Paul writes:

Let no man therefore judge you in meant, or in drink, or in respect of an holyday, or of the new moon, or of the sabbath days:  Which are a shadow of things to come; but the body is of Christ.

The Rev. Dr. J. P. Koehler writes:

The sacrifices of the Old Testament could, in themselves, not atone for sin, but being shadows of Christ’s sacrifice, they offered in advance, as it were, to the people that forgiveness of sins which Christ would procure on the cross.  Like a check, properly signed and secured by sufficient funds in the bank, is worth all it says, so the Old Testament sacrifices were checks which God himself issued to the people, and which were secured by the treasure Christ earned His life and death.  In appearance they were sacrifices, but in reality they were Sacraments, through which grace and forgiveness was offered to the people.

B.  The Passion of Christ is reflected in the Sacraments of the New Testament.


Just as the Sacraments of the Old Testament reflected the Sacrifice of Christ for the sins of all men, so also the Sacraments of the New Testament reflect the Suffering and Death of Christ for the sins of all men.  The only difference is the Sacraments of the Old Testament pointed to the Sacrifice to come.  The Sacraments of the New Testament point to the Sacrifice Fulfilled.  


In the Sacrament of Holy Baptism the Sacrifice of Christ is revealed.  The Apostle St. Paul writes:

Know ye not, that so many of us as were baptized into Jesus Christ were baptized into his death?  Therefore we are buried with him by baptism into death: that like as Christ was raised up from the dead by the glory of the Father, even so we also should walk in newness of life.
  For if we have been planted together in the likeness of his death, we shall be also in the likeness of his resurrection
 ... .


Likewise, in the Sacrament of Holy Communion Christ’s Passion is revealed to men.  The Apostle St. Paul writes:

For as often as ye eat this bread and drink this cup, ye do show the Lord’s death till he come.
 
C.  Christ, the Seed of Abraham, Isaac, and Jacob, Blesses all nations through Salvation by the Gospel.



The Sacraments of the Old and New Testaments do not differ in their essence.  Both communicate to men Salvation through the Passion of Christ.  Luther writes:

For it is an error to hold that the sacraments of the New Law differ from those of the Old Law in the effectiveness of their signs. For in this respect they are the same. The same God who now saves us by baptism and the bread, saved Abel by his sacrifice, Noah by the rainbow, Abraham by circumcision, and all the others by their respective signs. So far as the signs are concerned, there is no difference between a sacrament of the Old Law and one of the New, provided that by the Old Law you mean that which God did among the patriarchs and other fathers in the days of the Law. But those signs which were given to the patriarchs and fathers must be clearly distinguished from the legal symbols [figurae] which Moses instituted in his law, such as the priestly usages concerning vestments, vessels, foods, houses, and the like. For these are vastly different, not only from the sacraments of the New Law, but also from those signs which God occasionally gave to the fathers living under the law, such as the sign of Gideon’s fleece [Judg. 6:36–40], Manoah’s sacrifice [Judg. 13:16–23], or that which Isaiah offered to Ahaz in Isa. 7[:10–14]. In each of these alike some promise was given which required faith in God.
  


The Lutheran Church confesses regarding the Power of the Sacraments to save:

But just as the Word enters the ear in order to strike our hearts, so the rite itself strikes the eye, in order to move the heart.  The effect of the Word and of the rite is the same, as it has been well said by Augustine that a Sacrament is a visible word, because the rite is received by the eyes, and is, as it were, a picture of the Word, signifying the same thing as the Word.  Therefore the effect of both is the same.


Christ, the Seed of Abraham, Isaac, and Jacob, blesses men of all time, whether Old Testament or New, by His Passion through the Gospel
 to save and give life everlasting.

Conclusion.


Jesus is the Wonderful Seed (Child) of Abraham, Isaac, and Jacob, who Blesses all nations with the forgiveness of sins, salvation, and life eternal by His Passion.


Jesus bestows the Blessings of His Passion through His Word and Sacraments.  Whether they be the Word and Sacraments of the Old Testament, they are the same Gospel wherein Christ forgives sins, saves, gives life everlasting, and the resurrection of the body, blessing the nations forever.  











Amen.
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